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INTRODUCTORY NOTE 
To properly under stand and appreciate MARY AND THE MYSTICAL BODY, it 
if. necessar y to give some prelimina ry information concerning a) Father William 
Joseph Chaminade, the man whose doctr ine is explained in this study; b) t he 
footnotes, which begin somewhat abr uptly, and c) a few notions presupposed 
in this selection, which is but a single chapter fr om a thesis on a larger subject . 
• Father Chaminade. The Reverend William Joseph Cham inade <1761·1850 ), 
honorary Canon of the Cathedral of Bordeaux, Missionary Apostolic, and 
founder of two religious congregatiom, the Society of Mary (Ma rianists) and 
the Daughters of Mary Immaculate, was among the most outstanding priests 
to figure in the readjustment period that followed the upheaval of the French 
Revolution. His main efforts were spent in the organization and direction of 
numerous apostolic works, all based upon and characterized by several new 
concepts in organization and spirituality. These original viewpoints on the 
modern apostolate and on ascetical doctrine he, unfortunately, never set forth 
in an organized way. They lie scattered through a large volume of letters, notes 
for instructions, and uncompleted essays. The present selection seeks to set 
forth and explain one of these original concepts, that of Father Chaminade's 
teachin g on Mar y's relat ion t o the members of the Mystical Body. 
• T he Footnotes. All notes in this study are t aken directly fr-om the pages of 
the pr inted thesis, and hence appear here exactly as t hey do in the book. 
beginning with number 310. They suppose that the reader is familiar with 
certain information given in previous chapters. It is to be noted that almost 
the entire bulk of these notes refer to manuscript material since Father Chami-
nade's writings, except for his letters, are unpublished. The manuscripts are to 
be found in the Archives of the Society of Mary in Rome. For this reason also, 
the original French is quoted. They will be found to contain faults in spelling, 
accentuation, and style, for these texts were written by F'ather Chaminade 
hastily, for his personar use only, and never intended for publication. 
• Preliminary Ideas: MARY AND THE MYSTICAL BODY is a chapter from 
the doctoral dissertation The l'rlyst ical Body of Christ according to the writings of 
Father William Joseph Charn-inade: a study of his spiritual writings. (Fribourg, 
Switzerland: St. Paul's Press, 1952, 272pp.) A brief statement of the principal 
points of the thesis which this selection presupposes will aid the reader to 
undertand the present study more readily: 
a) Father Chaminade was a member of the French School of Spirituality 
and hence its highlights (Christocentrism, accent on the virtue of religion, the 
allure of the doctrine of the Mystical Body as a system of spirituality, the 
penetration of Christ's mysteries or states rather than conformity with His 
acts, abandonment to the direction of the Holy Spirit, and rigorous self-abne-
gation) color the whole of his spiritual outlook. 
b) For Father Chaminade, the basis of Mary's spiritual maternity is not the 
power of the words of Christ on the Cross to her and St. John, but "the double 
fecundity of love and suffering" conferred on her by the Eternal Father and 
h.er Divine Son. His viewpoint may be summarized as follows: 
Mary's fecundity of love was realized on two principal occasions: at the 
Incarnation and at the Redemption. At Nazareth, Mary, out of her great charity, 
consented to the Incarnation of the Son of God by which He was constituted 
Head of the human race and received the grace of Headship of His Mystical 
Body. In retum Christ granted Marya participation in His grace of Headship 
and it was thus that she became the Mother of His Mystical Body. On Calvary, 
Mary renewed her Fiat offering up her Son as a holocaust for our sins. This 
act completed and consummated her fecundity of love. 
Mary's fecundity of suffering was realized on Calvary alone when as the new 
Eve she tasted with the new Adam the bitter fruit of the Cross. And as Jesus 
Christ by His suffering and death engendered the multitude of the children of 
God, so Mary by her participation in His suffering and death reproduced this 
mystery in herself and gave birth to the members of the Mystical Body. 
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FATHER WILLIAM JOSEPH CHAMINADE 
1761 ·1850 
MARY 
AND 
THE MYSTICAL BODY 
L Mary and the Mystical Body in General 
A. The Position of Father Chaminade 
To understand Father Chaminade's position in regard to Mary's 
relation to the Mystical Body in general it is necessary to recall once 
more one of the fundamental principles of his doctrine, namely that 
"Jesus Christ has disposed everything in religion in such a way that 
the Blessed Virgin has participated and cooperated in it all."310 This 
is a conviction of Father Chaminade that must be grooved deeply in 
mind if his doctrine is to be properly understood. This participation 
and cooperation, however, was not as evident during her lifetime as 
it has been since her Assumption into heaven, for, 
Today Mary exercises in heaven those powers which she did not 
wish to use on earth. She enters into all her rights: she is 
established under Christ as mediator of the faithful. the channel 
of grace, the hope and mainstay of the Church, the refuge of 
sinners, the protectrice of the just, the resource of nations and 
empires, the Queen of heaven and earth. au 
"0 Chaminade, "De la Compassion de la Ste. Vierge," Notes fOI' instruction: 
caAiel' gl'is, no. 1, p. 160. 
Jesus-Christ a tout dispose dans la religion de mani~re que la sainte Vierge 
a participe et coopere a tout. 
IU Chaminade, "De l'Assomption de la Ste. Vierge." Notes fol' instl'uctions: 
callieI' gl'is. no. 1. p. 167. 
Marie repand aujour~'hui dans Ie ciel cette puissance qu'elle n'avoit pas 
voulue exercer sur la terre: elle rentre dans tous ses droits: elle est etablie sous 
J.-C., la Mediatrix des fideIes. Ie canal des graces, l'esperance et Ie soutien de 
l'eglise, I'Asyie des pecheurs, la prot~ctrice des Justes, la ressource des peuples 
et des Empires, la Reigne du ciel et de la terre. 
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We must recall as well a second fundamental principle of Father 
Chaminade's spiritual doctrine, namely the constant parallel he drew 
between the life of Christ and the life of the Mystical Body. For him 
"Christ is the mirror of all that is to take place in the Church in general 
and in each of the faithful in particular."31Z All the mysteries of Christ 
are to be reproduced in His Church. Thus it is, as we have seen, 
"conceived of the Holy Ghost and born of the Virgin Mary" as He 
was. It is nourished, it grows, it suffers, it works as Christ did. In all 
these mysteries says Father Chaminade, "the Blessed Virgin acts 
in our regard as she acted toward Jesus Christ."313 And since "Mary 
was associated in all the mysteries of Christ," her role in relation to 
the Church is sublime, active, and by the will of God, indispensable. 
His statement is as true of the Mystical Body in general as it is of the 
individual member in particular. 
She conceives it, she gives it birth, and she forms it until it shall 
reach its fullness of age.su 
In his explanations of Mary's mission, that is, her role as Mother 
of the Mystical Body, Father Chaminade constantly employs this 
principle of parallelism with Christ to probe the depths of this beautiful 
mystery. "Mary," he says, "has really nourished and educated the 
Son of God. She accompanied Him on His journeys, in His disgraces, 
and even in His death. Mary has also nourished, strengthened, pro-
tected, and accompanied all the saints in their difficulties and their 
work."315 For Father Chaminade, to study the role of Mary in relation 
IU Chaminade, Notes on the imitation of Christ in: "Abrege des r~gles de 
la Congregation St. Charles a. Mussidan," notebook llll, p . 81. 
Sa vie est Ie miroir de tout ce qui doit arriver a. I'Eglise en general et a 
chaque fid~le en particulier, iusqu'a. la fin des si~cles. 
813 Rett'eat of 1827: notes by Mat't'es, p . 29. 
La tr~s Ste. Vierge agit a regard de nous comme elle agit avec J.-C. 
"" Ibid. 
Elle Ie con~oit, elle l'enfante, elle Ie forme jusqu'a ce qu'll soit parvenu 
a. la plenitude de l'3.ge parfait. 
lIS Rett'eat of 1827: notes by Chevaux, p. 21. 
Marie a reellement nourri, eleve, accompagne dans ses voyages, dans ses 
disgraces, et meme a la mort Ie fils de Dieu. Marie a aussi nourri, fortifie et 
protege et accompagne dans leurs peines et leur travaux tous les saints. 
This principle of Father Chaminade's, that Mary is to the Mystical Body 
all that she was to Christ is also stated by Pope Pius XII in his encyclical on 
the Mystical Body. (Cf. "Litterae Encyclicae: de Mystico Jesu Christi Corpore," 
Acta Apostolicae Sedis, XXXV (20 Julii 1943), 248.) " ... ac mysticum Christi 
Corpus, e scisso Corde Servatoris nostri natum, eadem materna cura impen-
saque caritate prosecuta est, qua in cunabulis puerulum Jesum lactentem refovit 
atque enutrivit." 
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to Christ was to study her role in regard to Christians. They were, 
in his mind, equivalent relations. As Christ "willed that Mary be His 
governess and that He do nothing but by her," so 
Jesus Christ has willed that after His death the Blessed Virgin 
be the governess of His Mystical Body, of His Church, of His 
members, of all the faithful, and the steward of His treasures. Sl6 
Thus it was that Father Chaminade arrived at his conception of 
the apostolic role of Mary which was the motivating force behind his 
whole life, the inspiration of all his works and foundations, and the 
characteristic note of his spiritual doctrine. For him, Mary's work, 
"her ambition - if we be allowed to use this expression in connection 
with the holiest of creatures - her entire ambition is that all the 
children which her charity has brought forth after Him, be so united 
with Him, that with Him they may be but one Son, one and the 
same Jesus Christ."317 
B. Basis for this Position 
The basis for Father Chaminade's conception of Mary's apostolic 
mission has already been stated in the third chapter 318 where it was 
explained that at the moment that Mary became the Mother of God, 
Christ, out of love for His Mother and in return for the '.'life of influence 
over His members" which He received in her womb, communicates 
to her a participation in this "life of influence" so that she may fulfill 
her role as Mother of Christians. 
"In whatever state we may be, in sin or in grace, the protection 
of Mary operates the most admirable effects." And Father Chaminade 
asks, "Why such a sublime power in Mary?" "Because," he answers, 
"she is Mother of God. The angel said to her, 'The Lord is with you.' 
And God, Whose mother Mary becomes, dwells in her as Lord. (The 
Lord is with you.) And from then on Mary participates in His omnipo-
316 Retreat of 1822: Manuscript of Bordeaux (Rome: Archives of the Society 
of Mary, Box 10), p. 227 . 
. . . de vouloir qu'elle soit sa gouvernante et ne vouloir rien faire que par 
eUe, Et erat subditus illis. 
j.-C. a voulu que la Ste. Vierge fut apres sa mort la gouvernante de son 
corps mystique, de son eglise, de ses membres, de touts les fideles, et l'econome 
de ses tresors. 
317 Lettres de M. Chaminade, III, pp. 390-391. 
318 Cf. chapter III, pp. 116-120. 
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tence."1lt Quoting St. Bonaventure, he continues, "Because the omni-
potent Lord is with you, therefore you are omnipotent as well; you 
are omnipotent by Him, omnipotent with Him."820 
"We have reason," he says, "to suppose this ardent charity in 
Mary," this role of mother and governess and protectress of the Mys-
tical Body. We have reason to state that the salvation of souls, which 
means the application of the graces won by Christ on the Cross, is 
her work. "Jiere reason is in accord with Faith for this supposition 
flows necessarily from her divine Maternity."321 
It is seen, therefore, that Father Chaminade identifies the work 
l)f Mary and the work of the Church. "Since she has become the Mother 
of the Savior, she has no other desire but to work at the salvation of 
men."322 In fact, Father Chaminade goes so far as to say that "she 
consented to be the Mother of God only because of our salvation."328 
This explanation gives a new impact to the title "Queen of Apostles." 
It makes of Mary the missionary par excellence. 
True missionaries ought never to count on themselves, on their 
talents or their industry, but they ought to put all their con-
fidence in the help of grace and their mission, and also in the 
protection of the Blessed Virgin, who is laboring at this work 
for which she was elevated to the Divine Maternity.au 
A second basis for Father Chaminade's position on Mary's relation 
to the Mystical Body as a whole lies in his interpretation of the 
p1·otoevangelium. This interpretation has already been outlined in 
$10 Chaminade, "Sur la. Visitation de la Ste. Vierge," Notes fot· instructions: 
caMer car/anne, no. 1 (Rome: Archives of the Society of Mary, Box 9). p. 37. 
dans quclque etat que naus soyans la protection de Marie operera les 
dicts les plus admirables, dans Ie peche, dans la grace ... pourquoi Ull si haut 
pouvoir da.ns Marie? Parcequ'eDe est Mere de Dieu. L'ange lui avait dit, 
Dominus tecum.. I.e Dieu, dont :Ma .. "ie devient la Mere, demeure avec eDe comme 
seigneur, dominus tecum, et des lors, Marie participe a sa toute puissance . 
• 2. Father Chamillade gives the reference: "Bonav. In spec. virg.," but a 
lengthy examination of the Opera OmIlia of St. Bonaventure failed to reveal 
the work and the phce from which this quotation is taken. 
m Charninade, "Sm la Visitation de la Stc. Vierge," Noles for I nstYu.clions : 
cahiet' ca.-tonne, no. 1, p. 39. 
On a raison de supp'Jser cette ardente charite dans Marie, et la raison est 
ici d'accord avec la. foi, eUe decouie necessairement de sa l\1aternite divine. 
~!2 Ibid. 
Depuis qu'elle est devenue Mere du Sauveur, elle n'a plus d'a~tres dispo-
sitions, que. de travailler au salut des hommes. 
323 Rd"eat of 18:!2: Manuscript of Bordea,~%, p. 220. 
eUe n'a consent! it etre. la mere du fils de Diell qu'a cause de notrc salut. 
:'4 Leitres de Jv.i. Chaminade, III, p . 379. 
9 
chapter three 325 where it was pointed out that for Father Chaminade, 
the woman referred to in Genesis III: 15 is the Blessed Virgin and that 
her seed was not only the historical Christ but the mystical Christ 
as well. Father Chaminade sums up this thought in a letter to 
Father Perrodin. 
If the demons unceasingly persecute the Church of Jesus Christ, 
how are they to be spared who join together in defending it, 
they especially who declare themselves children of Mary and 
who unite precisely to fight against the empire of Satan? Are 
we not strong with the strength that the first prophecy pro-
nounced against the serpent gives to us: "I will put enmities 
between thee and the woman, and thy seed and her seed: she 
shall crush thy head and thou shalt lie in wait for her heel ?"a2S 
And in his famous letter on the vow of stability he says that the 
Blessed Virgin is "the incomparable woman, the woman of promise 
who is to crush the head of the infernal serpent," and that "Jesus 
Himself, Who in His public utterances always addressed her by this 
great name, would thereby teach us that she is the hope, the joy, 
and the life of the Church and the terror of hell."827 
Although he was not the first to propose it, the interpretation 
of the "seed" as meaning Mary's spiritual children was due to Father 
Chaminade's own meditation on the text. Before him St. Louis-Marie 
Grignion de Montfort had already stated: 
God put, not one, but many enmities, not only between Mary 
and the devil, but also between the followers of the Blessed Virgin 
and the followers of the devil, that is, God placed enmities, 
antipathies, and secret hates between the true children and 
servants of the Blessed Virgin and the children and the slaves 
of the devil. 328 
32' Cf. chapter III, pp. 125-126. 
32. Let/res de M . Chaminade , V, p . 331. 
327 Ibid., p. 73 . 
328 St. Louis-Marie Grignion de Montfort, T1'aite de la V1'aie Devotion Ii la 
Sainte Vie1'ge (Saint-Laurent-sur-Sevre: Bureau du Regne de Jesus par Marie, 
1922), pp. 33-34. 
Father Chaminade and Grignion de Montfort seem be the first ones to have 
made this particular interpretation of the term "seed." Father Tibertius Gallus, 
S. J. in his careful study of the various interpretations of this passage lists another 
one very similar to that of these two Servants of Mary. As Father Gallus puts 
it: "According to Rupertus: 'That woman between whom and the serpent God 
said He would put, and in fact did put, enmities is principally the Blessed Virgin 
and her seed is Jesus Christ.' Secondarily he understood all the elect, 'of all of 
whose persons of both sexes, Jesus Christ together with the woman from whom 
He was made is prince and Head'." (Tibertius Gallus, I nte1'p1'etatio' M a1'iologica 
P1'otoevangelii, Romae: Libreria Orbis Catholicus, 1949, p.197.) 
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But though it was written before Father Charninade developed 
his doctrine, this passage was not published until a good many years 
afterwards. Moreover, it does not have the precision which Father 
Charninade gave to his interpretation that while Mary's victory over 
the serpent was achieved and completed with the death of Christ on 
the Cross, yet this victory needs to be realized in each of the members 
of His Mystical Body which is Mary's "seed" in a secondary sense. 
C. The Originality of Father Chaminade's Position 
It may be objected that this apostolic role of Mary is nothing more 
nor less than her role as mediatrix of all graces. Of course! Father 
Chaminade is not outlining new doctrine. That would make him a 
heretic. No Apostle, no Doctor of the Church, no theologian within 
the Church has ever produced or claimed to produce a new doctrine. 
What is new in their writings is their point of view, the aspect from 
which they consider the unchanging and ageless truths of the Catholic 
religion. In this case Father Chaminade presents Mary's role as media-
trix in a new light, under a new aspect, from a different point of view 
and this new viewpoint allows us to penetrate more deeply into its 
meaning, into its ramifications, into its consequences. 
Father Charninade does not neglect the more traditional exposition 
of this prerogative of Mary_ Already in the first chapter we saw that 
he stated: 
Mary has been constituted by her own Son from the height of 
the Cross our Mother and protector. It is into her hands that He 
has deposited the treasures of His grace, so that we believe her 
to be the natural and constituted mediatrix between her Son 
and men, as the Son is the necessary mediator between God 
and men. No one can go to the Son but by Mary as no one can 
go to the Father but by the Son. 329 
The two interpretations are not quite the same in all details. Rupertus 
says thn.t it is the woman who in a secondary sense represents the Church. while 
Father Chaminade says that it is the seed in a secondary sense. However, they 
do agree in interpretating the woman (in a primary sense) to be the Blessed 
Virgin, <load they both agree that the victory predicted refers to subjective as 
well as objective redemption. Objective redemption was achieved by Christ on 
the Cross. while subjective redemption is carried out in the Church, the Mystical 
Body of Christ. 
329 Cf. chapter I, note 180. 
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"AU the grace," he says in another place, "that Jesus won and 
destined for us is left at .the disposition of Mary... The richest 
and best of fathers prepares for us a way of salvation, and it is the 
tenderest of mothers who makes the application."330 She is "mediatrix 
by participation" because "Jesus Christ did not wish to operate our 
salvation without the cooperation of Mary."381 "We have life only 
by Jesus Christ and in Jesus Christ and it is by Mary that this life 
is communicated."8S2 
In explaining this prerogative, moreover, Father Charninade liked 
. to recur to an explanation he borrowed from Bossuet. 
Mary cooperated by her charity in giving to the world a Liberator. 
That is the principle. And here is the consequence: God having 
once willed to give us Jesus Christ by the Blessed Virgin, His 
decree never changes, "for the gifts and the call of God are without 
repentance" (Rom. XI, 29). 
It is and will always be true that having once received by her 
the universal principle of grace, we will all receive by her mediation 
its diverse applications in all the different states of the Christian 
life. Her charity having contributed so much to our salvation 
in the mystery of the Incarnation, which is the universal principle 
of grace, she will contribute to it eternally in all the other 
operations which are dependent on it.uS 
n. Chaminade, "De la Compassion de la Ste. Vierge," Notes for instructions: 
callier gris, no. 1, p.160. 
Toutes les graces que Jesus nous fait et nous destine sont laissees a la 
disposition de Marie .. . c'est Ie plus riche et Ie meilleur des p~res qui nous prepare 
un moyen de saIut; c'est par la plus tendre des m~res qu'il nous en fait faire 
l'application. 
131 Retreat of 1822: Manuscript of Bordeaux, p. 221. . 
Marie est notre mediatrix par participation. J .-C. n 'a pllS voulu operer 
la notre salut sans que Marie y cooperat . 
... Retreat of 1827: notes by Marres, p. 6. 
Nous ne pouvons avoir de vie que par Jesus-Christ et qu'en Jesus-Christ: 
or c'est par Marie que cette vie nous est communiquee. 
138 Chaminade, "De la devotion a la Ste. Vierge: ses fondements," Notes 
for instructions: cahier gris, no. 1, p. 29. 
Marie a concouru par sa charlte a. donner au monde un Liberateur, c'est 
Ie principe; en la consequence: Dieu ayant voulu une fois nous donner Jesus-
Christ par la Sainte Vierge, ce decret ne se change plus; les dons de Dieu sont 
sans repentance (Rom. XI, 29). 
II est et sera toujours veritable qu'ayant une fois re~u par elle Ie principe 
universe! de la grace, nous en recevions encore par son entremise les diverses 
applications dans tous les etats difierents de la vie chretienne. Sa charite ayant 
tant contribue a. notre saIut dans Ie myst~re de l'Incarnation, qui est Ie prin-
cipe universel de la grace, elle y contribuera eternellement dans toutes les autres 
operations qui n'en sont que les dependances. 
Cf. Jacques-Benigne Bossuet, op. cit., p. 21. 
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Still quoting Bossuet, Father Chaminade continues: 
All the graces that men receive are but the application, the 
operations of the grace of the Incarnation. Theologians distinguish 
three kinds: the graces of vocation, justification, and persever-
ance.Sat 
This division IS explained as follows: 
This grace (of the Incarnation) has three operations: it calls us 
(vocation begins the voyage), it justifies us (justification constitutes 
its progress), and it gives us perseverance. The charity of Mary 
is associated in these three works.835 
The basis for this division as well as for Mary's association with 
each of the three types of operation is a Scriptural one. 
The Gospel teaches us that the three kinds of graces which God 
gives to men have been accorded at the request of Mary: the 
grace of vocation at the wedding feast of Cana, the grace of 
justification at the sanctification of St. John, perseverance in 
grace by the legacy of Jesus Christ on the Cross that gave the 
beloved disciple to Mary as son.336 
But though these explanations of Mary's role as mediatrix explain 
as well her relation to the Mystical Body as a whole, they do so in a 
general way making no distinction between her role in regard to the 
whole Mystical Body and her role in regard to the individual members, 
a distinction that in itself throws new light on this prerogative of Mary. 
Moreover these explanations have about them the coldness of an 
... Ibid. 
Toutes les graces que res:oivent les hommes ne sont que des applications, 
des operations de la grace de I'Incarnation. Les theologiens en distinguent de 
trois especes: Ia t vocation, Ia justification et Ia perseverance. 
Cf. Bossuet, op. cit., p. 21. 
S35 Ibid., p. 30. 
Cette grace de J .-c. a trois operations: elle nous appelle (Ia vocation com-
mence Ie voyage), eUe nous justifie (Ia justification en fait Ie progres, etc.) et 
nous donne Ia perseverance, etc. La charite de Marie est associee it ces trois 
ouvrages. 
33. Chaminade, "De Ia devotion it la Ste. Vierge," Notes for ins/ructions: 
grandes feuilles detachtes, folder no. 4, p. 11. 
J'evangile ncus apprend en effet que les 3 especes de graces que Dieu accorde 
aux hommes, ont ete accordees it la priere de J\Iarie, vocation a la foi, Noces 
de Cana; justification, sanctification de St. Jean; perseverance dans Ia grace, 
testament de J.-c. sur la Croix, Ie disciple bienaime donne pour fils a Marie. 
These Scriptural examples are applied a little differently by Bossuet. He 
gives the sanctification of St. John as the example of the grace of vocation and 
the miracle at Cana as the figure of the grace of justification. Cf. Bossuet, op. cit., 
pp. 22-25. 
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abstraction while Father Chaminade's parallelism of the life of Christ 
with the life of the Mystical Body in their relations with the Blessed 
Virgin has warmth and appeal and opens up for theological prospecting 
a new and relatively untapped field of Mariological treasure. 
D. Appeal to History 
For evidence of the apostolic role of Mary, Father Chaminade 
appeals to history. Mary's mission, he says, is indicated at the very 
outset of Christ's life, for both His "first miracle in the order of grace 
as well as the first in the order of nature occurred at the word or the 
request of Mary."338" The first miracle in the order of grace was 
the sanctification of St. John the Baptist in the womb of his mother. 
"When and how was this miracle of grace operated?" asks Father 
Chaminade. And he immediately answers, "When Mary greets her 
cousin. 'The moment that the sound of thy greeting came to my ears, 
the babe in my womb leapt for joy.' (Luke I, 44.) It is Jesus Christ 
who works this miracle, but at the word of Mary."337 The first miracle 
in the order of nature was ,of course, that at the wedding feast of Cana, 
and it was worked as a result of the request of Mary. 
Mary continued to exercise this role throughout the ages: 
Every period in the history of the Church has its record of the 
combats and the glorious victories of the august Mother of God. 
Ever since the Lord has sown dissension between her and the 
serpent, she has constantly vanquished the world and the powers 
of hell. All the heresies, the Church tells us, have been subdued 
by the Blessed Virgin Mary, and little by little she has reduced 
them to the silence of oblivion.ss8 
But it is especially in our day that Mary is called upon to exercise 
her apostolic role, for today the greatest of all heresies, that of religious 
indifference or secularism, is upon us. Father Chaminade describes 
it as follows: 
3368 Chaminade, "Sur Ia Visitation de la Ste. Vierge," Notes for instructions: 
caMer cartonne, no. 1, p . 37. 
Le 1er miracle dans l'ordre de Ia grace, comme Ie 1er dans l'ordre de Ia 
nature, a Me fait a Ia parole ou a Ia demande de Marie. 
337 Ibid. 
quand et comment s'est opere ce miracle de grace? Iorsque Marie salue 
sa cousine, ut facta est vox salutationis tuae in auribus meis exultavit infans in 
gaudio in utero mea, ut facta est, ... c'est ].-C. qui fait Ie miracle, mais a Ia voix 
de Marie. 
33. Lettres de M. Ckaminade, V, p. 73. 
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In our own day the great prevailing heresy is religious indifference 
which blunts the souls of men, and reduces them to a state of 
torpid egoism and of moral degeneration. The depths of the 
infernal abyss are ejecting dense clouds of black and pestilential 
smoke which threaten to envelop the whole world in a dark 
night, devoid of good and full of evil, a darkness that is 
impervious, as it were, to the life-giving rays of the Sun of Justice. 
The divine torch of faith is burning low and dying in the heart 
of Christianity; virtue is becoming more and more rare and is 
disappearing, whilst vice is rampant and spreading with terrifying 
fury. It seems that the time is near when we are to witness what 
has been foretold, a general defection and an all but universal 
apostasy. 
And yet, this sad but true picture of our times does not by any 
means discourage us. Mary's power has not been diminished. 
It is our firm belief that she will subdue this heresy like all the 
rest, for she is today as she ever was, the incomparable woman, 
the woman of promise who is to crush the head of the infernal 
serpent. Jesus Himself, who in His public utterances always 
addressed her by this great name, would thereby teach us that 
she is the hope, the joy, and the life of the Church and the terror 
of hell. To her, therefore, is reserved a great victory in our day, 
for to her belongs the glory of saving the faith from the destruction 
with which it is being threatened.339 
It was to assist Mary in this newest battle against hell that Father 
Chaminade conceived and founded his two religious congregations. 
"We have come," he says of them, "to offer our feeble services, to 
fight by her and with her the battles of the Lord; and consequently 
we have taken her name, tender and yet so strong, her impregnable 
weapons and her invincible banner."34o 
In a conference during the retreat of 1823 he outlined for his 
disciples their role in regard to Mary. 
Mary has given us her name to demonstrate a special love for 
us and accepts us as her servants, her soldiers, her disciples, 
her children. .. She has given us her name in order to associate 
us in her plans which are to glorify God and to save and instruct 
the world. .. She has given us this name in order to engage us 
in the same work.3u 
3'9 Ibid. 
3<0 Ibiil., p. 125. 
341 Retreat of 1823: notes by Manes, p . 38. 
Marie no us a donne son nom pour nous temoigner un amour particulier, 
nous prenant pour ses serviteurs, ses soldats, ses disciples, ses enfants .. . Elle 
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This dedication of his religious to assist Mary in her mission even 
became the object of a speciaJ. vow - that of stability. 
We have enlisted under her banner as her soldiers and her min-
i~ters, and we have bound ourselves by a special vow of stability 
t o assist her with all our strength until the end of our life, in 
her noble struggle against the powers of hell. 3'\2 
And he justly concludes: 
Our work is grand; it is m agnificent. If it is universal, it is 
because we are the missionaries of Mary who says to us, "Do 
whatever he tells you!" (John I , 25). Yes, we are all missionaries. 
To each of us the Blessed Virgin has given a mandate to work 
at the salvation of our brot hers in t he world.ata 
II. Mary and the Members of the Mystical Body 
A. First Principle 
If Father Chaminade's conception of Mary's role in regard to the 
Mystical Body in general is original and fecund, his concept of her 
role in regard to the individual members is no less so. It begins with 
the same fundamental principle which forms the bedrock on which 
his whole spiritual edifice is constructed - namely, that Christ "is 
the mirror of all that is to take place in the Church in general and 
in each of the faithful in particular."344 This principle cannot be 
repeated too often. It is laid down in the very earliest set of Father 
Chaminade's notes that have been preserved for us and its application 
is evident through the whole of his writings. To lose sight of it but 
for a moment is to risk missing the whole point of his message. It 
must always be remembered that for Father Chaminade a "true Chris-
tian.- dmnot and ought not to live any life but that of our Savior Jesus 
Christ," that "this divine life ought to be the, principle of all his 
thoughts, of all his words, of all his actions."34s 
nous a donne son nom pour nous associer a ses desseins, qui sont de glorifier 
Dieu, de sauver et d'instruire Ie monde ... Elle nous l'a donne pour nous engager 
dans les memes travaux . 
... Let/res de lV!. Chaminade, V, pp. 78-7 -•. 
•• 3 Ibid., p. 79 . 
... Cf. footnote 312 . 
... Chaminade, "Societe de Marie considerce comme Ordre Religieux," note-
book D, p . 1. 
Vne personne vraiment Chretienne ne peut et ne doit vivre que de la vic 
de N.-S. J .-C. .. C'est cette vie divine qui ooit eire Ie principe de toutes ses 
pen sees, de· toutes ses paroles et de toutcs ses c.ctions. 
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By this mirroring of Christ is not meant the imitation of Christ 
in the ordinary sense, which is t o study Christ as a model and to pat-
tern our actions upon His, but in the Berullian sense of a plunge into 
the depths of Christ in order to a.bsorb, to reproduce immediately 
the mysteries of Christ. "For those whom he has foreknown," says 
Father Chaminade quoting St. Paul, "he has also predestined to become 
the image of his Son."346 And he explains his . meaning in the words 
of Father Olier: 
This conformity consists in resembling Him, first in H is ext ernal 
mysteries, which are as it were the sacraments of the int erior 
mysteries which He is to operate in souls, so that as Our Saviour 
ha.'l been crucified exteriorly, we should be so interiorly, as He 
has d ied exteriorly, we should do so interiorly, as He has been 
buried exteriorly, we should be buried interiorly. And this interior 
life, expressed by the external mysteries, as well as the graces 
acquired by these same mysteries, should be in all men since 
they have been merited for all ... 
The second conformity that we shquld have with Jesus Christ 
is that which we ought to have with the interior of Hi!'; mysteries 
so that our souls be conform in their interior sentiments and 
dispositions, that is, not only to the exterior of the mysteries 
but also to the interior sentiments and dispositions which Our Savior 
had in these same mysteries. 347 
The reproduction in us of these mysteries, exterior and interior, 
is in fact the goal of all Christian spirituality. But while ordinary 
asceticism proposes to us first of all the immediate practice of particular 
acts of humility, of abnegation, of charity, the formation of a precise 
and narrowly defined plan of spiritual progress, and a careful and 
minute examination of our faithfulness in adhering to it, Father Chami-
nade on the other hand, together with the members of the French 
School, would don seven league boots and arrive immediately at the 
goal. Hence the imitation of Christ, or rather the "putting on" of 
Christ, was for him an immediate plunge into the mysteries of Christ, 
from which the particular acts of virtue flowed as consequences.3i8 
••• Rom. VIII, 29. 
st? Chaminade, "Manuel de direction a. la vie et aux vertus religieuses dans 
la Societe de Marie," notebook D, pp. 5-6. 
These quotations are taken from Father Olier's Introduction a la Vie et 
aux Vertus clmJtien1'les . Cf. Migne, editor, (Euvres completes de j\[. Glier (Paris: 
.1. P. Migne, 1865). columns 5'.-55 and 57. 
3<S Cf. Bremond, op. cit., III, pp. 6~-7~ . 
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B. Se~ond Principle 
Among these mysteries of Christ that we are to reproduce in our-
selves is that of His filial piety towards His Mother. It is the mystery 
of Christ's state of sonship, implying conception, birth and formation 
to full manhood by Mary. This mystery is to be mirrored in His members. 
To Mary was confided the care of the child Jesus and she was, 
as well, associated in all the states of the life and death and 
resurrection of Jesus Christ. The elect will arrive at "perfect 
manhood, the mature measure of the fullness of Christ," as St. Paul 
calls it (Eph. IV, 13), only in so far as Mary will be in their regard 
what she was in regard to Jesus Christ.au 
But for Father Chaminade this was not just another mystery 
of Christ; it was the mystery. Within its compass was the sum of all 
Christ's mysteries and to reproduce it perfectly was to reproduce all 
the mysteries of Christ. It will be recalled that Father Chaminade 
insists again and again on the fact that "Mary was associated in all 
the mysteries of Christ." This privilege was accorded her as a con-
sequence of the divine Maternity. 
As Mother of God she is above all other creatures, not only by 
the eminence of this august quality, but also by this new being 
of grace which allowed her to penetrate the interior operations 
of her Son, to imitate them, and to experience in them all that 
Jesus Christ experienced in Himself and so by them to become 
the faithful copy of Him. Thus it is that she is associated in 
all His mysteries.S60 
Because of this privilege Mary is perfectly fitted to form us to 
the likeness of Christ, to lead us through the life of Christ from mystery 
to mystery until we have reproduced them all within us and have 
come to perfect conformity with Him. In this way the filial piety of 
Christ towards Mary becomes the sum of all His mysteries. It becomes 
the key "state of Christ" which we are to reproduce in becoming 
It another Christ." 
This point of Father Chaminade's doctrine is an original one. 
For the founders of the French School and for the greater part of its 
3 •• Retreat of 1827,' notes by Marres, p. 4. 
Marie a pris soin de l'enfance de Jesus et a Me associee a tous les etats 
de la vie et de la mort et de la resurection de Jesus-Christ; ces elus n'arrivent 
a la plenitude de J'age parfait, comme J'appeUe St. Paul, qu'autant que Marie 
sera par leur egard ce q u' eUe a ete a J' egard de Jesus-Christ. 
3.0 Cf. note 168. 
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members, the key state, the mystery which is the sum of all others 
is that of the Incarnation, because the state of the Incarnation was 
a pennanent and eternal one while most of the others were temporary 
and passing. 
The Incarnation is a permanent state and permanent in eternity. 
Unceasingly, God makes the gift of His Son to men, unceasingly 
this Son who is the gift of God gives Himself to our humanity; 
unceasingly the eternal Father begets His Son in a new nature.3U 
The fact that the Son of God became man for the salvation of 
souls was for these founders of the French School the sum of all spir-
ituality. For Father Chaminade, however, it lay in the fact that He 
became Son of Mary for the salvation of men. This state of Sop of 
Mary is no less pennanent, no less central, no less fundamental than 
that of the Incarnation because, in reality, it is the state of the Incar-
nation though from a different aspect. In all the states of Christ, say 
the French School fonnders, it can be said of Christ, "This is the Son 
of man." But for Father Chaminade it is the Son of Mary who is born, 
who suffers, dies, etc. 
Moreover, Cardinal de Berulle had the idea to institute in his 
congregation a feast of Jesus Christ that would be general and 
universal, that would regard Him not in some particular mystery of 
His life, but in all that He is in His divine Person, in His two natures 
inseparably united in the Incarnation, and which would be called 
simply "The Feast of Jesus Christ."352 This consideration of Christ 
in all His mysteries at once, this Christus totus, as Bremond puts it, 
was for Father Chaminade expressed perfectly in the title: Son of Mary. 
In his mind, to honor the Son of Mary was "to honor all His ages, 
all the states and periods of His life, His divine infancy, His adolescence, 
His youth and His manhood, every beat of His heart, every movement 
of His body, every affection of His soul."353 
I t is this central aJld all inclusive state of Christ that the members 
of the Mystical Body are to reproduce in themselves and this state 
marks as well the relation of Mary to these individual members. Her 
task is to form each of them into "another Christ." "Mary," says 
Father Chaminade, "carries us ever in her chaste womb as babes until, 
35' Cf. Migne, editeur, CEuvres completes de De Btrulle, columu 921. 
362 Bremond, op. 0/., III, p. 77. 
353 Sermon of the Pere Lejeune on Cardinal De Berulle quoted in Bremond, 
op. cit., III, p. 77. 
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having delineated in us the first traces of her Son, she brings us forth 
as she did Him. Mary unceasingly repeats to us the beautiful saying 
of St. Paul: 'My dear children, with whom I am in labor again, until 
Christ is formed in you.' (Gal. IV, 19}."354 Mary is to the member 
of the Mystical Body all that she is to Christ. 
The Blessed Virgin acts in their regard as she acted with Our 
Savior. She conceives them, gives birth to them, and forms them 
into perfect manhood. au 
C. Other Sons of Mary 
It is sometimes said that by the devotion of filial piety, Father 
Chaminade meant that the members of the Mystical Body were to 
have the same relation to Mary as a son to a mother. This is not true. 
The relationship is not that of a son to a mother, but that of the Son 
to His Mother. There is so much more in this particular relationship 
than in the general one of a mother and son that to substitute the one 
for the other would be to misunderstand the whole force and beauty 
of Father Chaminade's spiritual doctrine. 
Father Chaminade is explicit on this point. At the beginning 
of one of his essays on spiritual direction he sets down as a fundamental 
and all important principle of his doctrine: 
Vtie have all been conceived in Mary, we must be born of Mary, 
and be formed by Mary to. resemble Jesus Christ so as to live 
only the life of Jesus Christ, that with Jesus Christ we be other 
Christs, Sons of Mary. 361 
Again he states that these members of the Mystical Body are 
to model themselves according to Jesus Christ in the maternal 
womb of Mary's goodness, as Jesus was there formed according 
,S( Chaminade, "Societe de Marie consideree comme Ordre Religieux," note-
book D, p. 1. 
Marie ... nous porte toujours, comme des petits enfants, dans ses chastes 
entrailles, jusqu'a ce qu'ayant forme en nous les premiers traits de son Fils, elle 
nous enfante com me lui. Marie ne cesse de nous repeter ces belles paroles de 
St. Paul: Filioli, quos iterum partuYio, donee formetuy Christus in vobis . 
• ss Retreat of 1827: notes by Chevaux, p. 2~. 
La Ste Vierge agit a leur egard comme elle a agi avec N.-S.; elle les con<;:oit, 
les enfante, les forme jusqu'a la plenitude de l'age parfait. 
so. Chaminade, "Manuel de Direction a la vie et aux vertus religieuses dans 
la Societe de Marie," notebook D, p. 3. 
Nous avons etc tous con<;:us en Marie, nous devons naitre de Marie et formes 
par Marie ·8. la resemblance de J.-C ... afin que nous ne vivions que de la vie 
de J.-C., que nous soyons avec J.-C. d'autre~ Jesus, fils de Marie. 
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to our nature, in other words, to strive for the most sublime 
perfection, that is, to live the life of Jesus Christ under the 
auspices of Mary.u7 
He admonishes his disciples: 
Let every religious who pretends to be the Son of Mary never cease 
to ponder over the life of Jesus Christ; let him compare it with 
his own, then he will know if he is a child of Mary. 858 
He tells them, 
In the virginal womb of Mary Jesus deigned to assume a form 
resembling ours, and there too, we should shape ourselves to His 
likeness, conform our morals to His, our inclinations to His 
inclinations, and our life to His life.8u 
Always it is the same: what Mary was for Christ and Christ for 
Mary, that Mary is to be for the member of the Mystical Body and the 
member to Mary. "Our Savior," he says of these members, "presents 
them to Mary as other Johns saying, .... be mother to them as you 
are mother to me."'360 
This distinction between a general mother-son relationship and 
the particular Mary-Christ relationship is important. Christ became 
Son of Mary for the salvation of souls and He chose to associate Mary 
most intimately in that apostolic work. The member of the Mystical 
Body in reproducing this relationship cannot help but be caught up 
in the same noble work. This apostolate becomes his apostolate for 
if he is to be to Mary all that Christ was, he must necessarily dedicate 
himself to the work of the salvation of souls as Christ did and cooperate 
with Mary as Christ did in carrying it out. There is no such apostolic 
m Chaminade, "Societe de Marie: Principes de sa Constitution et de ses 
reglements," notebook D, p . 1-
se former dans Ie sein de sa tendresse matemelle a. la ressemblance de Jesus-
Christ, comme cet adorable Fils a Me forme lui-meme a. la nOtre, c'est-a.-dire 
tendre a la plus haute perfection ou vivre de la vie de Jesus-Christ sous les 
auspices et la conduite de Marie. 
3'. Chaminade, "Societe de Marie consideree comme Ordre Religieux," note-
book D, p. 1-
Que Ie religieux qui se pretend etre Ie Fils de Marie ne cesse de contempler 
la vie de Jesus-Christ; qu'il la compare avec la sienne; il comprendra s'il est 
digne El\fant de Marie. 
as. Ibid. 
C'est dans Ie sein virginal de Marie que Jesus-Christ a bien voulu se former 
a. notre ressemblance, et c'est Ill. pareilIement que nous devons nous former a 
la sienne, regler nos mceurs sur les siennes, nos inclinations sur ses inclinations 
et notre. vie sur sa vie. 
360 Lettres de M. Chaminade, V, p. 77. 
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role latent in a general mother-son relationship. It is peculiar to that 
between Christ and Mary. 
This distinction has another important consequence. Devotion 
to Mary as conceived by Father Chaminade is no longer a feature of 
the imitation of Christ; it is the imitation of Christ. "In devoting its 
members to the imitation of Christ," says Father Chaminade, in the 
Constitutions of 1829, "the Society intends to have each of its members 
live and work by the spiritual help of Mary, that is, to have them 
brought up by her as Jesus was brought up by the care of this good 
Mother after having been fonned in her womb."381 The goal of every 
member of the Mystical Body is to become "another Christ." This 
is accomplished, says Father Chaminade, not by becoming sons of 
Mary, but by becoming "other Sons of Mary," What a difference 
that capital letter makes! 
m. Comparison of Father Chaminade 
with Grignion de Montfort 
A. Reason for this Comparison 
A clearer picture of Father Chaminade's original conception of 
the relation between Mary and the Mystical Body and Mary and the 
members of the Mystical Body is had if we compare it with that of 
another famous servant of Mary, Saint Louis Marie Grignion de Montfort. 
Both of these men were members of the French School of spirituality; 
both started from a theocentric viewpoint in the development of their 
ideas; both of them have developed a Christocentric spirituality; both 
of them in fact have the same basis for their Marian doctrine, V\-;th 
the sole difference that much of what is explicit in Father Chaminade 
IS only implicit in Grignion de Montfort.362 
Moreover even their Marian doctrine presents so great a similarity 
Ie, Constitutions de la Societe de Marie (1829). (Rome: Archives of the 
Society of Mary, Box 61). pp. 2-3. 
En se devouant a l'imitation de J.-Ch. sous Ie nom bien-aime de Marie, 
Ia Societe entend se constituer, faire vivre et travailler, chacun de ses membres 
par Ie secours spirituel de Marie, en un mot, les faire elever par elle, comme 
Jesus fut eleve par les soins de cette bonne Mere, apres avoir ete forme dans 
son sein. 
>01 In La Vie Spirituelle a l'Ecole du Bx L.-M. Grignion de Montfort by 
Antonin Lhoumeau there is no such documentation from the writings of Grignion 
such as this thesis presents from Father Chaminade. 
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that many writers find only superficial differences of expression bet-
ween the twO. 383 This similarity is all the more surprising since each 
one developed his spiritual doctrine independently of the other, for 
though Grignion de Monfort lived long before F ather Chaminade, his 
works were never read by the latter.36i Both of them insisted on the 
Motherhood of Mary showing how she is in reality our Mother because 
it is from her that we receive our spiritual life . Both of them advocated 
a total consecration to Mary as a mean (0 perfection. Both of them 
preached the im portant role she plays as cooperator in the salvation 
of men, especially in modern times. Both of them saw in her the woman 
of the protoevangetium who was to crush the h ad of the serpent. 
B. The Point of Difference 
Yet despite all of these similarities, which must never be lost 
sight of, there was one point on which they ate distinctly different. 
It is that of their concept of the relation of the individual member 
of the Mystical Body with Mary. 
There is some disagreement among the"! disciples of St. Louis Marie 
over his choice of figures to express our relation with Mary. Jules 
Didot, for example, in commentating on the Traite de la Divotiond. 
la Sainte Vierge, declares that Montfort didn't attach a very great 
importance to the term "slavery of Mary." To his mind, the relation 
St. Louis Marie had in mind was filial one, "tender, lovable and opposed 
to the constraint, the violence, the shame of slavery properly so called." 
And he wished to "replace the idea and expression of slavery by that 
of filiation."365 Antonin Lhoumeau, on the other hand, defends the 
term saying "that to wish to substitute the idea of filiation for that 
of slavery is to completely misunderstand the nature of this devotion 
and to change its object."366 
This disagreement, however, has only a secondary importance 
in our comparison of Father Chaminade and Grignion de Montfort. 
\\'hat is important to note is that Grignioll uses two figures to express 
.t. Cf. Robert Holzmer, "Parallels from Two Apostles of 1'r1a.ry," The Apostle 
of Mary,' , XXVI (rvtary 1935), pp. iOG-lOS . 
... Cf. L'EsPl'it de Not"e Fondatio·n, I, r'. 1 jfj, note . 
... Jules Dtdot, editor, T"lZiti de la De;'otion a la Sainte Vie1'ge. primitive 
text with commentary (Rennes: Hyacinthe Cailliere, 1891), pp. 272-274 . 
... Antonin Lhoumeau, La Vie Spirituel!e .i l'Ecole d·u Ex L.-M. Grignicm 
de Montfort (Paris: H. Oudin, (diteur,190"j. p. H2. 
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his idea of our relation to Mary. They are those of a child to its mother 
and of a slave to his mistress. His concept of our relation to Mary 
was that of a loving and entire dependence upon her for all our progress 
in the spiritual life. Dependence upon Mary is the important point 
and St. Louis Marie chose his figures accordingly. That is why he never 
refers to the members of the Mystical Body as other Sons of Mary nor 
even as sons of Mary; for both of these relationships were too complex 
for his purpose. Sons have the habit of growing up and becoming 
independent and St. Louis Marie could never envisage a member of 
the Mystical Body as ever being independent of Mary's help in the 
spiritual life. Both St. Louis-Marie and Father Chaminade employ 
the term "child of Mary." But while the whole context of Grignion's 
work, his insistence on dependence on Mary, makes it evident that 
he has in mind the figure of an actual child in its relation to its Mother, 
Father Chaminade, on the other hand, uses the term in a broader sense, 
much as we use the term, "children of God," and he includes in it all 
the steps of formation from childhood to manhood. 
Of the two figures , Grignion preferred that of slave to mistress. 
This figure was, first of all, more adult, and secondly, better expressed 
one of the high points of his devotion of a slavery of love, namely, that 
it be voluntary. "There is nothing," he says, "that makes us more 
dependent on another than slavery, and there is nothing that makes 
us more absolutely dependent on Jesus Christ and His holy Mother 
than a voluntary slavery."367 A child, on the other hand, is dependent 
on its mother by instinct and so does not express as well this need for 
a voluntary dependence on Mary. 
Besides being simple, our relation to Mary as St. Louis Marie 
pictured it, was static. When we say static, it is not to be supposed 
that this relation of dependence on Mary was unproductive of progress 
in the spiritual life. On the contrary it is the swiftest and surest means 
to perfection. St. Louis Marie describes it as a road opened up for us 
by Jesus Christ, easy to travel, short, perfect and sure, "which conducts 
us to Jesus Christ and to eternal life."368 No, it is not we who are 
static, it is our relationship with Mary that is unwavering. In the 
mind of Grignion we are always and at every moment completely and 
lovingly dependent on Mary . 
•• 7 Jules Didot, op. cit., p. 62 . 
••• Ibid. , pp. 144-145. 
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to Mary and the apostolate are welded together . in one concept. This 
is not the case in Grignion's view of our relation to Mary. There the 
relationship is entirely upon a personal basis, that of our dependence 
upon Mary in view of our own progress in the spiritual life. Grignion's 
consecration is one of total abandonment to Mary in view of personal 
salvation, whereas, Father Chaminade's, which his religious take in 
the form of a special vow, is a complete dedication to Mary with the 
intention of devoting themselves to assist her as her missionaries. 
There is one final difference between the two concepts of our 
relation to Mary. It concerns the holy Infancy of Christ towards which 
the early members of the French School had a special devotion since 
it was the first "state" assumed by the Incarnate Word. But to under-
stand their devotion to Christ under this title it is necessary to forget 
all the affectionate and smiling scenes that we see at Christmas time. 
For Berulle this state of infancy "was the most vile and abject of human 
nature after that of death,"372 and he could not forget that hidden 
under the charm of the iniant in the crib was the complete abasement 
of the Word of God. He held up the divine Infant, not for our 
admiration, but to shock us and to have this mystery of Christ serve 
as a model for our own self-annihilation. But as the devotion grew, 
this original notion was lost and it became once more the sweet and 
affectionate contemplation of St. Francis building the first crib.373 
Now St. Louis Marie conceived the whole span of our spiritual life 
in terms of this state of infancy. "If we glance rapidly over the effects 
that the perfect devotion produces in the soul," says his disciple Antonin 
Lhoumeau, "we shall see that they are the same as those of a spiritual 
infancy,"374 and "this state of infancy shows us clearly that our total 
dependence on the Blessed Virgin should be a slavery of love."375 
But the state of infancy Grignion de Montfort has in mind is not the · 
austere one of Berulle, but rather the charming helplessness of a loving 
infant in its dependence upon its mother. 
Father Chaminade's conception of our spiritual life was not that 
of an infancy but of a full life, the life of Christ. It began in infancy 
but developed to the fullness of manhood. It is said of Condren that 
he waited with a sort of impatience for the liturgical cycle to move 
37. Cf. Migne, editeur, (Euvl'es Completes de De Berulles, column 1007 . 
• 7. Cf. Bremond, op. cit., III, pp. 512 fi . 
• n Antonin Lhoumeau, op. cit., pp. 305-306 . 
• 76 Ibid., p. 305. 
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Father Chaminade's conception of this relation was, on the contrary, 
complex and dynamic. It was complex because the relation of Christ 
to Mary was complex. It began with complete dependence on Mary 
but, though this dependence of Christ upon Mary never ceased,389 it 
did not remain alone. As Christ grew, new bonds of love and under-
standing and, especially, cooperation arose. It is dynamic for the 
same reason. Each mystery of Christ as it occurred was participated 
in by Mary and bound her to Christ by a new tie. So in the member 
of the Mystical Body as he "puts on" each of the mysteries of Christ, 
he binds himself by a new bond to Mary. Thus his relation to Mary 
changes constantly, not only by a steady increase in intimacy, but 
by a development in its very nature. 
St. Louis Marie, as we mentioned, had a double figure for his 
concept of our relation to Mary as members of the Mystical Body, 
those of child to mother and slave to mistress. Father Chaminade 
had only one - Christ, the Son of Mary. Graphically, his symbol 
is best expressed by the statue that adorned the chapel of Notre Dame 
de Roc in Mussidan where Father Chaminade exercised the holy min-
istry during his early priesthood.·70 This statue represents the Blessed 
Mother, seated, cradling the child Jesus in her left arm, while the dead 
Christ lies across her knees and over her right arm. It is at the same 
time a Madonna and a Pieta. It is a representation of Christ, the Son 
of Mary, for here is a portrayal of the whole spiritual life as seen by 
Father Chaminade, "the life of Christ lived under the auspices of 
Mary." 371 
Moreover, Father Chaminade's concept of this relationship is 
intrinsically and even primarily apostolic. Christ became Son of Mary 
in order to save men's souls. The member of the Mystical Body in his 
turn can never be "another Son of Mary" in any real sense of the term 
unless he has the same purpose in mind. The two ideas of devotion 
.B. He says in one set of ·notes on the Blessed Virgin: Notre dependance 
de I'auguste Marie est universelle. Si nous pouvions ctre independants d'elle 
en quelque point, la soliJcitude que lui donne sa matemite serait contrariee en 
ce point, ce qui repugnerait a I'idee que nous avons des reuvres d'amour, de 
reconnaissance que son Fils a open~es en eUe. Cf. Chaminade, " De la Compassion 
de la Ste. Vierge," Notes foy ins/ructioYL: cahier gr;s, no. 1, p . 160. 
'7. For a complete description of this shrine and an acconnt of Father 
Chaminade's relation with it, d. L. Entraygues, Notre Dame Ju Pcr'igoril (Peri-
gueux: Imprimerie Cassard, 1928), pp. 265-27fl. Figure 1 G of t hi book is a 
good photographic reproduction of this statue. 
171 Cf. note 357. 
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on from the "shameful" mystery of Christ's infancy to those of His 
maturity.378 There is something of this impatience with the state 
of infancy in Father Chaminade. In nearly every instance that he 
speaks of our birth into the spiritual life, he immediately begins to 
talk of our "growing up" and out of this infancy. He was always 
anxious that we get on in our spiritual life to the reproduction of 
the mysteries of the mature Christ .B77 
C. The Place of Father Chaminade 
among the Masters of the Spiritual Life 
Bremond in his Histoire Litteraire du Sentiment Religieux en France 
says of Grignion de Monfort that he is "the master par excellence of 
Marian devotion" and "the last of the great Berullians."378 Certainly 
he wasn't the last of the great Berullians. What has been so far said 
of Father Chaminade's spiritual doctrine makes it evident that it has 
the purest Berullian basis and that from this theocentric core Father 
Chaminade evolved new and striking consequences, particularly in 
regard to the Blessed Virgin and, as we shall see, the virtue of faith. 
And if St. Louis Marie is deserving of the title, "Master par excellence 
of Marian devotion," Father Chaminade is not less so. 
There is a remarkable parallel between Berullian devotion to the 
holy Infancy and Father Chaminade's filial piety. As the notion of 
the state of Christ's infancy gradually lost the austere and special 
meaning that t he founder of the F rench School at tached to it and 
became finally the popular devotion to the loving and lovable babe 
of the crib scene, so the original and virile notion of Father Chaminade's 
devotion to Mary gradually declined and was lost sight of for many 
years. It became the simple abandonment of a child to the loving care 
of its mother, which metamorphosis explains the failure of many to 
see any real difference between the devotions of Grignion and Father 
Chaminade. However, since his congregation completed it s period of 
"growing pains," his disciples have rediscovered the originality of his 
doctrine and have set themselves to its practice and propagation. 
* * * 
37. Cf. Bremond, op. cit., III, p. 520. 
377 Cf. below, note ~45. 
378 Bremond, op. cit., IX, p. 272. 
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We have seen, therefore, that as there are two life cycles within 
the human body, that of the individual cells and that of the whole 
body, so alsQ in the Mystical Body there are two spiritual life cycles, 
that of the Church and that of the members who compose it. Mary 
has a special role to play in regard to both. 
Since the life of the Church mirrors the life of Christ, Mary has 
the same relation to that life as she had to the life of Christ. She 
conceives it, she gives it birth, and she forms it to full maturity. 
She is its governess and the guardian of its treasures, her work and 
the Church's work are identical. 
Father Chaminade's view of Mary's role in regard to the Church 
is founded on her Divine Maternity and a Mariological interpretation 
of the protoevangelium. At the moment of the Divine Maternity 
Mary was accorded a share in Christ's life of influence over His members 
and engaged as leader in the battle against Satan for men's souls. This 
leadership was prophesied in Genesis where the woman, Mary, is pro-
mised victory over the serpent. This victory is achieved by her seed, 
Christ, and realized in the members of the Mystical Body, her seed 
in a secondary sense. 
Father Chaminade's position amounts to a new view of Mary's 
role as mediatrix of all graces. In explaining this prerogative of Mary, 
he borrows from Bossuet, but he adds a new twist when he sets up 
a parallel between the life of Christ and the life of the Mystical Body 
in their relation to Mary. 
History bears out this apostolic role of Mary, and the Church 
acknowledges her victor over every heresy. The most recent and the 
most dangerous of these heresies is that of modern secularism. To 
assist Mary in this newest battle Father Chaminade founded two 
religious orders whose vow of stability is the fruit of Father Cham i-
nade's meditation on Mary's role in regard to the Mystical Body. 
His concept of her role in regard to the individual members of 
the Mystical Body follows the same pattern. It begins with the 
principle that the life of these members is to mirror the life of Christ. 
This mirroring of the life of Christ he understood not in the ordinarily 
accepted sense of the term, imitation of Christ, but in the Berullian 
sense of putting on the mysteries of Christ. 
The principal mystery, the sum of all the others, was for Berulle 
the Incarnation, but for Father Chaminade it was Christ's filial piety 
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to Mary. It is permanent, central and fundamental; it spans t' ., whole 
life of Christ; it son siders Him in all His mysteries at on __ 
It is important to distinguish between the general mother-son 
relationship and the particular Christ-Mary relationship. Father 
Chaminade's filial piety means the latter and not the former. The 
Mary-Christ relationship is entirely unique; it actively engages the 
member of the Mystical Body in the apostolate and it equivalates 
devotion to Mary and the imitation of Christ. 
Despite the great similarities between the Marian doctrine of 
Grignion de Montfort and Father Chaminade there is a distinct dif-
ference in their concept of the relation of the member of the Mystical 
Body to Mary. For Grignion de Montfort it consists of an entire 
dependence on Mary as symbolized by the child-mother or slave-mistress 
relationships. It is a simple, static relationship. Father Chaminade's 
concept of a Christ-Mary relationship between the member of the 
Mystical Body and the Blessed Virgin is complex and dynamic, because 
it grows by the addition of new bonds as Christ's did. It is best 
symbolized by the combination Pieta-Madonna statue that Father 
Chaminade knew in his youth. 
These two concepts differ also in their views of the Holy Infancy, 
Grignion conceiving the whole of our spiritual life as an infancy in 
the attractive sense of this state of Christ, while Father Chaminade 
conceived the spiritual life as a growth to manhood and was impatient 
to get on from spiritual infancy to spiritual maturity. Most of all, 
they differ in regard to the apostolate, Grignion abstracting from the 
idea in his concept of devotion to Mary, while Father Cnaminade found 
it an intrinsic and primary consequence of his view of our relation 
with Mary. 
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